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Preface

THE discoveries made by sailors serving under the flags of the Iberian
kingdoms in the fifteenth and sixteenth centuries made the most dramatic
impact on western Europe. They had been born, not of a dynamic western
Europe eager for territorial expansion, but of an inward-looking Europe
only just beginning to emerge from two painful centuries of social transition
and economic and territorial decline. The peripheral outposts of Christen-
dom had been lost in the latter part of the thirteenth century. The fourteenth
century had seen the overthrow of chivalry, and the ideals it embodied, by
a foot-slogging plebeian infantry. The feudal lords had yielded pride of
place to speculators and financiers only for these, in their turn, to be ruined
before the century had drawn to its close. Those cities which had been the
commercial emporia of Europe during the eleventh, twelfth and thirteenth
centuries had declined because of the fall in trade in the late fourteenth and
early fifteenth centuries. Agrarian discontent had been rife throughout
Europe. In 1347 and subsequent years the whole of Europe, from the
Peloponnesus to Galway, had been ravaged by the ‘Black Death’. It is
against this sombre background of general depression in western Europe
that the so-called ‘Expansion’ must be seen.

Portugal and Castile had been the leaders in this new age of discovery.
Under the patronage of the somewhat mythical Prince Henry, ‘The
Navigator’ (1394—1460), Portuguese captains had gradually advanced down
the west coast of Africa. In 1488 Bartholomeu Dias had rounded the Cape
of Good Hope. In 1492 the discoveries made by the Genoese Christopher
Columbus in the service of Castile, had opened up the new world of the
Americas. In 1498 Vasco da Gama had arrived in Calicut. In 1500 Pedro
Alvares Cabral had discovered Brazil. From these tentative, and sometimes
fortuitous landfalls, Spain and Portugal achieved the virtual territorial
monopoly of the Americas and much of the profit to be made in commerce

between Asia and Europe and within Asia itself. Only after 1600 was the
ix
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Iberian supremacy in America and Asia to be challenged by the Dutch,
English and French.

It is all too easy to reduce Portuguese participation in this territorial and
commercial expansion of Europe to a calendar of dates of landfalls, naval
engagements, battles and the capture of cities. It is often regarded as a
history of the Sword and the Cross: of cruelty against native peoples,
piracy, arson, unjustified offensives against local potentates and a total
disregard for prevailing social and religious customs; of missionary zeal,
ranging the world from Japan to Brazil, with the Jesuit fathers providing a
spiritual counter-weight to the heavy bloodshed of conquest. Portuguese
chroniclers of the fifteenth and sixteenth centuries dwelt on these two
aspects. Their example has been followed by modern writers of standard
histories, who censure the alleged cruelty of Affonso de Albuquerque or wax
lyrical over the achievements of St Francis Xavier or Father José de Anchieta.
The vital factor in this great epic — the Portuguese themselves — has been
largely ignored. The reader will learn much from such chronicles and
histories about the viceroys, governors, marshals, admirals, saints and
bishops of the Portuguese overseas empire. He will have gained no insight
into the ways of life of the common soldier, sailor, merchant, lawyer, small-
holder, priest and artisan who formed small pockets of Portuguese through-
out Africa, Asia and Brazil.

As he wearily turns the final page of his chronicle or history he will
doubtless feel relief at an end to tales of bloodshed and sanctity which have
aroused feelings of revulsion and admiration in him. But many of his
questions will remain unanswered. Who were these Portuguese who left
kith and kin for the Orient or Brazil? What did they hope to achieve by so
doing? What lure did Asia hold for the storekeeper of Viana do Castelo or
Brazil for the peasant of the Minho? How did they react to their new
environments? What stresses and strains did they have to endure? What
were their prejudices? What legacies of Portuguese culture and administra-
tion did they preserve? These are the questions which must be posed and
answered before any understanding can be reached of the true nature of the
Portuguese expansion. The researcher will be led into many a historical
cul-de-sac in his quest, but the results will prove infinitely more rewarding
than those endless roll-calls of infamy and glory.

Viceroys, governors, chief justices and bishops were posted to Asia,
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Africa and Brazil by the Portuguese Crown, served their terms of office and
were then recalled to Portugal. Their influence on the subjects under their
jurisdiction was slight and they contributed little (with some notable excep-
tions) to the social way of life of the various Portuguese settlements. It was
the common people who transposed to the East and to Brazil a community
structure such as had existed in the villages and towns which they had left in
Portugal. The Cdmara, or town council, and the lay brotherhoods were
social institutions common to every town in Portugal. The Portuguese who
travelled overseas took these institutions with them. Town councils were
established in very different circumstances, but all were modelled on their
continental counterparts in Lisbon, Evora or Oporto. Lay brotherhoods
were founded in the overseas settlements and followed the statutes of the
parent bodies in Portugal. The social significance of such institutions has
not been sufficiently recognised by historians. Only recently has there come
from the pen of Professor C. R. Boxer a comparative study of the municipal
councils of Géa, Macao, Bahia and Luanda in which empbhasis is laid on their
social importance. For their part the brotherhoods have been largely
ignored by historians, yet the answers to many of the questions posed
above are to be found in their archives.

The most important of these brotherhoods was the Brotherhood of Our
Lady, Mother of God, Virgin Mary of Mercy, which had been founded in
Lisbon in 1498. This brotherhood, commonly known as the Misericdrdia,
had fallen under the royal patronage and had received many privileges. It
had grown rapidly in Portugal and branches had been founded overseas.
By the end of the sixteenth century practically every settlement of Portu-
guese, from Nagasaki to Bahia, had boasted its branch of the Misericérdia.
In view of the obvious importance of the Misericérdia it is curious that, of
the overseas branches of the brotherhood, book-length histories have only
been written of the branches in Rio de Janeiro, Santos, G6a and Macao.
Numerous articles deal with the artistic and religious aspects of the Miseri-
c6rdia. In all cases these histories and articles have dwelt on the Misericérdia
as an institution, but serious studies of the social significance of the various
branches still have to be made.

My object in this book has been threefold. The first has been to describe
in detail Portuguese society as it existed in one part of her far-flung empire.
The society which I have chosen is that of Salvador, capital of the Captaincy
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of Bahia and capital of Brazil from 1549 to 1763. The nameof thecity founded
in 1549 was Salvador, but king and viceroy alike referred to it as Bahia.
This practice has persisted to the present day, and I have followed it except
in those cases where there could be ambiguity between Bahia (city) and
Bahia (captaincy). Bahia was one of the centres of the Brazilian sugar
industry during the colonial period. The patriarchal society of the sugar
plantations has been exhaustively described by historians, anthropologists
and novelists. The importance of the city as an urban centre has been largely
disregarded. This book is intended to remedy this deficiency to some degree
by describing the society of the capital. Whereas on the plantations the
social structure was limited to a slave-master relationship, in the city the
interaction of economic, religious and racial factors contributed to a social
structure of great complexity and flexibility.

My second object has been to describe an institution which was common
to both Portugal and Brazil. The Misericérdia flourished in Portugal and
the branch in Bahia was the most important in colonial Brazil. The private
archives of the brotherhood in Bahia serve as an index to the economic and
social changes which occurred in Bahia during the seventeenth and eighteenth
centuries. The brotherhood drew its members from the more eloquent
citizens, be these landed aristocrats, merchants, or prominent artisans. The
minutes of the boards of guardians record not only decisions on the policy
of the brotherhood but reflect the ideology of the colonial era in Brazil.

My third object has been to place the conclusions concerning Bahia and
the Misericérdia within the wider context of Iberian expansion. This has
led to comparisons with the Spanish empire in America and with the
Portuguese settlements in Africa and Asia. Experts in these fields may well
disagree with some of my conclusions, but it seems important that they
should be made and that the society described should not be regarded as
peculiar to colonial Bahia.

This history is based primarily on unpublished archival materials. The
archives of Bahia are rich in manuscript collections for the eighteenth
century, but less so for the seventeenth century. All records of the sixteenth
century were destroyed by the Dutch during their occupation of Bahia
(1624—5). The registers in the archives of the Misericérdia comprise some
100 volumes for the period under discussion. These registers are more or
less complete from 1660, but there are occasional gaps in some of the less

S ——
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important series when a volume has been lost or destroyed. Thus some-
times one aspect of the activities of the Misericérdia can be more fully
documented than another. The municipal archives of Bahia are rich in
material dealing with local government. The most important series are the
minutes of the city council, which are complete from 1625, and the cor-
respondence between the city councillors and the Crown. These two
archival sources have been complemented by the manuscript collections in
the archives of the State of Bahia. These include copies of the correspond-
ence between the Crown or the Overseas Council in Lisbonand thegovernor-
general or viceroy in Bahia. This series is almost complete for the later
seventeenth century and the eighteenth century. In all cases the manu-
scripts in these archives have been generally classified and bound and are in
quite readable condition.

The printed material for this study has been sparse. The National
Library in Rio de Janeiro has performed a valuable service in publishing
documents of supreme importance for an understanding of the colonial
period in Brazil in its series entitled Documentos historicos da Biblioteca
Nacional do Rio de Janeiro. The city council of Bahia has published the
minutes of the city council for the period 1625—1700 and some of the letters
from the city council to the Crown in the late seventeenth century. Other
printed sources include the writings of the early Jesuits and the contempo-
rary histories of Gabriel Soares de Sousa, friar Vicente do Salvador and
Sebastido da Rocha Pitta. In the case of Bahia we are fortunate enough to
have the colourful, and on the whole accurate, descriptions of the city by
European visitors such as Froger, Dampier and Frézier.

While writing this book I have been made uncomfortably aware of how 1
have wandered from the broad roads of history on to the narrow footpaths
of disciplines such as medicine, sociology, anthropology, ethnology and
economics. Each of these demands a formal training which I lack. Never-
theless I have pressed on over stiles and fences in the belief that such a study
cannot be made within the narrow confines of any single discipline. The
archives of Bahia contain much of interest for specialistsin these disciplines —
mortality rates, prevalent diseases, immigration, miscegenation, genealogies,
slavery, demography and the economic history of Bahia. It was essential
that reference should be made to these issues and that hypotheses should be
advanced. Into one field alone have I not trespassed, the artistic. This has
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received excellent and exhaustive treatment in the monographs of Dr
Carlos Ott.

The Misericérdia was only one of innumerable brotherhoods in colonial
Bahia. These ranged from the white élites of the Misericérdia and the
Third Orders to the slave brotherhoods dedicated to St Benedict and Our
Lady of the Rosary. Their members formed a broad spectrum of Bahian
society. No definitive social history of Brazil can be written until the private
archives of these brotherhoods have been examined. The first step is to
overcome the strong ‘falta de confianga’, or distrust, of historical researchers
felt by guardians of these archives (sometimes with justification). The
second step is to catalogue the manuscripts in these archives and, if possible,
publish the fruits of these researches. Only after such preliminary investiga-
tions have been made can monographs be written on individual brotherhoods,
and only then will it be possible to write a truly representative social history
of Brazil.

This book is not addressed to any particular class of readers. Students
of colonial history will doubtless find items of interest and will establish
comparisons which have escaped the writer. Specialists in the disciplines
mentioned above may find information on subjects within their own fields,
which are here treated in a different perspective. But it may also appeal to
the general reader whose interests lie in the broader themes of the influence
of economic factors on social change, or the conflicts of race and society.
Some may even be persuaded to follow the writer in the courses of the
caravels through those (in the words of the Portuguese poet Luis de Camdes)
‘mares nunca d’antes navegados’.

A. J. R. RusseLL-Woob
Llangoed
Beaumaris
Isle of Anglesey
October 1967
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Abbreviations and Orthography

THE following abbreviations have been used in the footnotes to refer to
archives which have been consulted.

ACDB  Archives of the Convent of Sta Clara do Desterro, Salvador,
Bahia.

AMB Archives of the Municipality of Salvador, Bahia.

APB Public Archives of the State of Bahia.

ASCMB Archives of the Santa Casa da Misericérdia, Salvador, Bahia.

ANR]J  National Archives, Rio de Janeiro.

BNR] National Library, Rio de Janeiro.

The Portuguese language over the last 500 years has been characterised
by its conservatism in morphology and syntax, but presents problems of
orthography. In the transcription of documents of the seventeenth and
eighteenth centuries I have preserved the original spelling and punctuation.
This accounts for scribal inconsistencies such as Sousa-Souza, Si-Saa,
Fernandes—Fernandez, Crasto—Castro, esquiffe-esquife, cidade—sidade,
sanctos—santos. Orthographic reforms have done little to solve incon-
sistencies of accentuation and transliteration in modern Portuguese and
Brazilian. Common variants are annaes—anais, historia-histéria, geo-
graphico—geogréfico and archivo-arquivo. Proper names and place names
are similarly inconsistent, e.g. Antonio—Anténio—Antonio, Vasconcellos—
Vasconcelos, Macao—Macau, Loanda—Luanda and Baia—Bahia. In general I
have used the English forms of place names where these are in common
usage, e.g. Oporto not Pérto, Lisbon not Lisboa, and Mozambique not
Mogambique. In other cases I have employed the Portuguese forms to
avoid possible ambiguities.
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The Santa Casa da Misericordia in Portugal

T HE Brotherhood of Our Lady, Mother of God, Virgin Mary of Mercy was
dedicated on 15 August 1498 in a chapel of the cathedral of Lisbon. The
traditional founders were a group of laymen and a Trinitarian friar. The
new brotherhood was approved by the Regent Dona Leonor and confirmed
by her brother, the King Dom Manuel I. Statutes were drawn up, and the
initial membership was limited to fifty nobles and fifty plebeians. The
avowed object of the brotherhood was to afford spiritual and material aid to
all in need. From this modest origin the brotherhood, popularly known as
the Santa Casa da Misericordia or simply the Santa Casa, spread throughout
the Portuguese-speaking world. Branches ranged from Nagasaki in Japan
to Ouro Préto in the interior of Brazil. The story of the Misericérdia is
comprehensible only against the background of the older story of charitable
assistance in Europe.

Poverty is the result of many related factors — physical, economic and
social. The Middle Ages in Europe was a period of physical hardship for
the lower classes. Famine was frequent, because of inadequate reserves of
food supplies. An agrarian economy supported communities at subsistence
level. Failure of a crop meant hunger. Deficient communications and
transport made the movement of foodstuffs from one area to another
impossible. Marginal wage-earners lacked financial resources to sustain
physical set-backs. Cyclical poverty resulting from a single disaster often
became endemic poverty. Malnutrition and hardship made whole com-
munities ready victims of the other scourge of the Middle Ages — plague.
Despite the great mortality resulting from famine and plague, there was an
increase in the population of western Europe between the tenth and four-
teenth centuries. This brought its own problems. An increase in the labour

I
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force did not imply an increase in productivity. In fact, the opposite was the
case and in some areas the disruption of the ecological equilibrium resulted
in impoverishment.!

Economic and social changes in the twelfth and thirteenth centuries also
disrupted the life of the lower classes. The gradual decline of feudalism
from the late twelfth century placed greater onus on the individual. Al-
though the manorial system had resulted in much exploitation, it had also
afforded a degree of protection to the serf. The decline of feudalism was
hastened by the increasing importance of the cities and the development of
international trade. Venice was the wealthiest city in Europe in the eleventh
century because of its commercial links with Constantinople. Capital
gained by trade was invested in light industries such as weaving and spinning.
This professional attitude towards industry ousted ‘cottage’ crafts in the
rural areas. Migration to the cities resulted in highly competitive labour
and forced wages down to the minimum. For the first time Europe faced
the problem of urban poverty.

Societies were formed to protect the interests of artisans and to provide
social relief. From the outset a distinction must be made between the
artisan groups, which multiplied in the twelfth and thirteenth centuries, and
the confraternities whose prime function was to afford mutual assistance.
The former — known variously as jurés, scuole or Ziinfte — were designed
to protect the interests of a professional group. Religious observance was a
prominent characteristic of these corporations. Members were obliged to
attend mass in the corporation’s church and the annual celebrations in
honour of the patron saint. Social services for members and their de-
pendents took the form of dowries or outright alms. Some corporations
even maintained their own hospitals.2 The confraternities shared the
characteristic of religious observance. Unlike the corporations, their

' G. Duby, La société aux XI¢ et XII¢ siécles dans la région mdconnaise (Paris,
1953), p- 64. For a general study of the relationship between population increase
and productivity see David Herlihy, ‘The Agrarian Revolution in Southern
France and Italy, 801—1150” in Speculum, vol. 33 (1958), pp. 23—41, which modifies
the over-optimistic portrayal given by H. Pirenne, Mediaeval Cities: their origins
and the revival of trade (Princeton, 1946), p. 81.

2 For a study of these artisan groups in France see E. Martin Saint-Léon,
Histoire des corporations de métiers depuis leurs origines jusqu’a leur suppression en
2791 (4th ed., Paris, 1941), especially pp. 171—4 on mutual assistance.
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membership was not taken from one class of society. It was composed of
lay men and women who wished to perform works of Christian charity
towards their neighbours. Administration was in the hands of a governing
body with a term of office up to one year. The governing body allocated
duties to members who fulfilled different charitable services in rotation. A
factor common to all these brotherhoods was provision for the social well-
being of brothers and their families. This consisted of dowries, alms, prison
aid, hospital treatment and burial. In some brotherhoods one aspect
predominated: for example the Confraternity of St Leonard at Viterbo,
famous for its hospital in the twelfth century, and the fifteenth-century
Confraternity of S. Giovanni Decollato of Florence, specialised in the
accompanying of the condemned to the scaffold and the subsequent burial
of their bodies.!

Nowhere did brotherhoods founded for charitable ends multiply so
profusely as in northern and central Italy. Venice, Milan and Florence
counted such societies by the hundred. All social classes reacted to the stoic
doctrines of St Francis and St Dominic. Some lay men and women chose
the spiritual essence of renunciation and formed secular groups of tertiaries
allied to the mendicant orders. Others chose a more worldly vocation and
established brotherhoods specifically to assist the urban poor. The circum-
stances surrounding the foundation of one of the oldest brotherhoods of
Florence, the Confraternity of Our Lady of Mercy (Confraternita di Santa
Maria della Misericordia), illustrate how social preoccupations were felt by
all classes and contribute to our knowledge of the foundation of its namesake
in Lisbon.

In the thirteenth century Florence was famous for its manufacture of
woollen goods and a trade fair was held twice a year. A large number of
porters were employed on such occasions and passed their free time in a
cellar on the south side of the present Piazza del Duomo. In 1244, one
Piero Borsi, shocked by the blasphemies of his fellows, instituted a swear box
to which all offenders contributed a cragia (about a halfpenny). All fines
went towards the purchase and upkeep of six litters, kept in different parts of
the city, for the transportation of the sick to hospital and the removal of the

I For a complete study of the Italian brotherhoods see G. M. Monti, Le con-
fraternite medievali dell’Alta e Media [talia (2 vols., Venezia, 1927), especially
vol. 1, chapters 4—7.
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bodies of victims of sudden death from the streets. This was the origin of
the Confraternity of Our Lady of Mercy.!

The brotherhood grew in prestige and wealth. A private oratory was
built on land over the cellar, given to the Misericordia by the governor in
1248 in recognition of its valuable services to the community. The humani-
tarian activities of the brothers in the great plague of 1325, in which some
100,000 Florentines died, brought much credit to the Misericordia. The
number of brothers, originally limited to seventy-two porters, was increased.
Nobles were also admitted for the first time on payment of the usual sub-
scription. The only conditions were that they should be of the Catholic
faith and of good repute. With this larger membership the Misericordia was
able to expand its social services. Seven groups, each of fifteen brothers,
visited all parts of the city twice daily to care for the needy. There was also
an increase in the governing body to seventy-two members, known as the
Capi di Guardia. These were chosen from different social strata— ten
prelates, fourteen nobles, twenty priests and twenty-eight labourers. Each
member had equal voting powers. The governing body elected a Prov-
veditore to serve as President for four months. He was assisted by a Vice-
President and a Chancellor.

The success of the Misericordia aroused the jealousy of other brother-
hoods. In 1425, when the Misericordia was at its apogee, Cosimo de Medici,
a powerful voice in Florence and a member of the governing body of the
Compagnia Maggiore di Santa Maria del Bigallo, suggested the amalgamation
of this ailing brotherhood with the prosperous Misericordia. The protests
of the Misericordia were over-ruled and the union took place. The results
were fatal for the Misericordia which suffered loss of prestige and had to
reduce its charitable activities because of lack of co-operation from its
unwelcome partner. Only in 1475, after a body had been left in the street
for several hours, were measures taken by the municipal authorities to
revive the Misericordia. The prominent réle played by the brotherhood
during the plague of 1494 firmly re-established its reputation.

The need for social assistance, which had given rise to the foundation of

I The outline history which follows is based on Placido Landini, Zstoria del-
I’Oratorio e della Venerabile Arciconfraternita di Santa Maria della Misericordia
della citta di Firenze (Firenze, 1843) and Maria Zucchi, ‘The Misericordia of
Florence’ in The Dublin Review, no. 229 (1894), vol. 114, pp. 333—45.
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charitable brotherhoods in Italy in the eleventh, twelfth and thirteenth
centuries, was no less present in Portugal. Nor was the response less great,
although generally there were fewer financial resources available for charity
than in the commercial emporia of Italy. The need can be reduced to the
trilogy of plague, famine and war. To these may be added agrarian
depopulation as a result of the overseas expansion in the sixteenth
century.

There were twenty-two recorded outbreaks of plague in Portugal be-
tween 1188 and 1496. Many more local outbreaks probably went un-
recorded or were not recognised as such. The ‘great pestilence’ of 1310 was
so devastating that burial of the dead was a physical problem. The grim
story was repeated in 1333; even mass burials in communal graves could not
clear the streets of corpses.! Although serious, these local outbreaks were
insignificant in comparison with the great tragedy of the Middle Ages:
the Black Death. This bubonic plague had originated in Crimean Tartary
and had been brought to Europe by Genoese ships in early 1347. It had
spread rapidly throughout Europe and reached Portugal in September
1348, causing widespread mortality.? During the fifteenth century there
were further intermittent outbreaks affecting both the countryside and
the cities. An account of the visit of the Bohemian Baron, Leo of Rozmital,
to Portugal in the 1460s was written by a member of his suite and described
the havoc wrought by plague on the villages of northern Portugal:

We left the Counts and rode through a great mortality from plague,
such as I have never heard of. We rode through a market or village
which was quite deserted and desolated. Not another soul was to be
seen. What wretched experiences we had there no one would believe.
We had to buy wine and bread from people who lay ill, or had sick
people in the house, and lodge with them. But for the most part as
long as we rode through that country I lay with my horses in the open.

I F. da Silva Correia gives a full list of outbreaks in Portugal sanitdrio (Lisboa,
1937), chapter 37.

2 Estimates of the extent of the mortality vary between 9o per cent (José F. de
Macedo Pinto, Medicina administrativa e legislativa apud F. da Silva Correia,
Estudos sébre a histéria da Assisténcia. Origens e formagdo das Misericordias
portuguesas (Lisboa, 1944), p. 245 and from 35 to 50 per cent (Marcello Caetano,
A administragao municipal de Lisboa durante a I° dinastia, 1179-1383 (Lisboa, 1951),
p. 8o.
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In many places as we rode through the world, we saw nothing but sky,
water and heath.!

In the cities the situation was equally bad. Plague prevailed in Lisbon
from 1477 to 1497, despite sanitary measures ordered by Dom JoZo. II.2
A contributory factor was the large number of Jews who had sought refuge
in Lisbon after having been expelled from Spain in 1492 and had been
carriers of plague.3 The courts of Dom Manuel I (1495—-1521) and Dom
Jodo III (1521—57) moved constantly between Lisbon, Almeirim, Sintra and
Evora in an attempt to escape outbreaks of plague.

Plague and famine were constant fellows. Portugal suffered at least five
outbreaks of famine within the first four centuries of its nationhood. The
earliest recorded famine was in 1122 and extended from the Minho to the
Tagus, lands only recently conquered from the Moors.# An outbreak in
1202 was common to all western Europe and was especially severe in
Portugal, killing man and beast alike. The years 1267, 1333 and 1356 were
years of famine, often linked to plague. Local outbreaks of famine could not
easily be remedied. This was largely because of the excessive number of
privileges granted to municipalities, villages, castles, churches and private
owners of bridges and roads for the levying of crippling taxes on all food-
stuffs passing through the area of their jurisdiction. Many municipalities
imposed sumptuary laws, and refused to permit the export of foodstuffs or
the import from other regions of any commodity produced locally. The
difficulty of finding suitable transportation also made it virtually impossible
for prosperous areas to send help to their neighbours stricken by
famine.s

To these natural misfortunes must be added the devastating effects of war,
a constant factor in Portuguese life from the twelfth to the fourteenth

1 The Travels of Leo of Roymital through Germany, Flanders, England, France,
Spain, Portugal and Italy 1465-1467, edited by Malcolm Letts for the Hakluyt
Society (Cambridge, 1957), p. 110.

2 Eduardo Freire de Oliveira, Elementos para a historia do municipio de Lisboa
(19 vols., Lisboa, 1882-1943), vol. 1, p. 363; cf. vol. 1, p. 318 for municipal
measures as early as 1437.

3 Rui de Pina, Crénica de EI-Rei D. Jodo II (Coimbra, 1950), chapter Ixv.

4 Henrique da Gama Barros, Historia da administragdo publica em Portugal nos
seculos XII a XV (11 vols., 2nd ed., Lisboa, 1945—54), vol. 5, p. 125.

5 Henrique da Gama Barros, op. cit., vol. §, p. 130.
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centuries. Agriculture was disrupted and villages destroyed. The re-
conquest of Portugal lasted over a century before the national territory was
finally established by the conquest of the Algarve in 1249. The reigns of
Dom Diniz (1279-1325), Dom Affonso IV (1325—57) and Dom Jodo II
(1481—95) were troubled by civil wars. Castile was a constant threat until
the battle of Aljubarrota (1385) ended the pretensions of Juan I to the
Portuguese throne. Ferndo Lopes, the chronicler of the siege of Lisbon by
the Castilian troops in April 1384, provided an insight into the miseries of
war for the common person, accompanied by the abandonment of agri-
culture and the ravages of plague and famine. He described the peasants
flocking into Lisbon from the neighbouring countryside, parents with their
children in their arms and their worldly possessions on a mule. This sudden
influx resulted in a chronic shortage of food and water, despite heavy
provisioning by John of Aviz. All those unable to serve in the defence of the
city were expelled, but even this measure could not avoid exorbitant prices
for food and wine. Many resorted to scavenging and eating roots. From
famine to plague was but a short step. Ironically enough, the Castilian
army succumbed first to this evil. In March 1384, when leaving Santarém,
Juan had been advised against besieging Lisbon because of plague victims in
his ranks. The static and cramped living conditions in the encampments
around the walls of Lisbon aggravated the situation and the deaths of some
200 soldiers daily finally compelled Juan to withdraw.!

In addition to plagues of continental origin, there were those born of the
African campaigns. The first Portuguese overseas offensive against Ceuta
in 1415 had resulted in the transmission of plague to the Algarve by the
returning soldiers. The fifteenth-century chronicler, Zurara, referred
briefly to this negative aspect of the conquest and listed the names of noble-
men who had died from plague.2 The overseas conquests were later, and
especially after 1500, to disturb the ecological equilibrium of the rural areas
of Portugal. At first, they provided a safety valve for rural overpopulation
but excessive migration of peasants to Lisbon and overseas finally resulted
in the depopulation of large areas of northern Portugal. The ludicrous

1 Ferndo Lopes, Crénica de D. Jodo I (2 vols., Porto, 1945—~9), vol. 1, chapters
Ixx, Ixxxvi, cxxxvi, cxlviii and cxlix.
2 Gomes Eannes de Zurara, Crénica da tomada de Ceuta por El Rei D. Jodo I

(Lisboa, 1915), chapter ciii.
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character of the ratinko, or country bumpkin, of the plays of Gil Vicente
typified the hopes of rapid social advancement which induced peasant lads
to go to Lisbon and supplied makeshift seamen for the Indiamen.

Social philanthropy in Portugal, in its most primitive form, had originated
in albergarias, or inns, situated on the pilgrim routes as early as the eleventh
century. Local shrines were common in the Douro and Minho and the cult
of St James brought pilgrims from all over Europe to Santiago de Com-
postela.” Hostelries had been established on royal or monastic foundations,
or simply by individuals for commercial gain. Essentially these hostelries
offered shelter for pilgrims, but sometimes provision was made for the poor
and there was even a rudimentary medical service. In fact, some of these
inns later became hospitals. The famous Albergaria dos Mirléus in Coimbra
became a leper house and an enquiry by Dom Diniz in 1321 revealed that the
inn at Pampilhosa housed nine lepers.2 The word Aospital was often used as
a synonym for albergaria but did not always imply medical assistance, the
degree of social philanthropy varying from one inn to the next.

The line of distinction between the different types of hostelries is not
clear, but the following brief description will indicate their form and
functions. The hostelries gave a roof and a bed for three days and a small
ration of food and water. In the larger inns there were special quarters for
the gentry. In the small isolated hostelries of the Beira Alta and Alto
Douro, which rang bells to guide weary travellers through the mountains,
the accommodation was no more than a straw mattress and a heavy blanket.
‘The majority of these inns were situated along the old Roman roads between
Lisbon, Coimbra, Oporto and Braga, with a heavy concentration in the
mountainous regions of the Minho and Alto Douro. South of Lisbon there
were only twenty-seven inns, of which half were in the district of Evora, out
of a total for the country calculated at 186.3 Not all these inns were situated
on the highways and byways. Two of the most famous were the Albergaria
de Payo Delgado in Lisbon and the Albergaria de Rocamador in Oporto, both

I For a general description of these pilgrimages see Mario Martins, S.]., Pere-
grinagbes e livros de milagres na nossa Idade Média (2nd ed., Lisboa, 1957).

2 Histéria de Portugal. EdigGo monumental (8 vols., Barcelos, 1928—37, ed.
Damido Peres), vol. 4, p. §532.

3 F. da Silva Correia, Estudos sébre a histéria da Assisténcia, pp. 406—20 and
figure 76.
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dating from the twelfth century. A reconstruction of the latter illustrates
the ambivalent nature of these establishments. Annexed to the main
hostelry was a hospital with eighteen beds for the poor and five private
rooms for ‘distinguished gentlemen’. There was also a kitchen, an orchard,
a private chapel and a cemetery.! Although only one inn in four was in a
city, over half of the 211 hospitals were in the cities of Lisbon, Oporto,
Guimaries, Coimbra, Evora and Santarém. Lisbon itself counted some
fifty hospitals providing for its citizenry and foreign travellers, many of these
hospitals being linked to hostelries.

Allied to the hostelry-hospital complex were the leper houses, about
which there is more information because they were under royal or municipal
jurisdiction. The Moorish invasions and the return to Portugal of infected
crusaders had led to an increase in leprosy in the eleventh and twelfth
centuries. Since it was regarded as incurable, the authorities made no attempt
to provide any medical care. It was up to the individual to seek alleviation
in the sulphur baths, of which those at Lafées were the most famous. Nor
was there any law forbidding lepers from circulating freely in the cities and
along the roads. The number of leper houses in Portugal has been calculated
at seventy-five, a conservative estimate considering the prevalence of this
disease in the twelfth and thirteenth centuries.?

Leper houses fell into three administrative groups. First there were
those under royal jurisdiction, where the warden was nominated by the
Crown. Such was the leper house of St Lazarus in Coimbra, whose first
director had been appointed by Dom Diniz and which received numerous
privileges from other kings. Secondly, came those leper houses under the
jurisdiction of municipal councils, such as the leper house of St Lazarus in
Lisbon. A third group were those houses run by the lepers themselves, who
had formed an association and built their own leper house. One of the
oldest leper houses in Portugal was of this type, having been founded in
Santarém possibly in the time of Dom Affonso Henriques. The earliest
extant statutes date from 1217 and were drawn up by the lepers themselves
who elected their own director and board of guardians. The Crown en-
couraged such initiative by concessions of land well outside the municipal

1 Magalhdes Basto, Histdria da Santa Casa da Misericérdia do Pérto (Porto,

1934), p- 327-
2 F. da Silva Correia, Estudos sébre a histdria da Assisténcia, pp. 435—42.
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limits to prevent any risk of contagion.! A typical leper community
consisted of a chapel and some seven to ten small houses for the lepers within
a walled patio. It was self-supporting with garden and orchard, and relied
on alms for financial support. In the larger establishments there was a
resident warden, cellars, a wood-burning stove, a wine or olive press and a
dispensary. A leper colony in Coimbra in 1452 even included a prison!
The rules for admittance to such colonies were rigid. An entrant contri-
buted a part of his possessions to the community and was only allowed to
leave with the permission of the warden, granted only for begging or
pilgrimage. Usually leper houses catered for both sexes, single and married,
but heavy penalties were enforced for concubinage. The lepers received a
daily ration of food and wine, with special allowances on saints’ days and
religious festivals. The lepers guarded their privileges jealously, examining
all new applications to ensure that no healthy person, or a cured leper,
should benefit without justification.?

The philanthropic stimulus for the foundation and maintenance of these
inns, hospitals or leper houses came from a variety of sources, individual and
collective, ecclesiastical and lay. The monastic orders played an important
réle in assisting the indigent and infirm on a national scale. Pride of place
must go to the Cistercian monastery at Alcobaga, founded in the second half
of the twelfth century. This maintained a hostelry and a hospital with wards
where not only monks but poor people were cured free of charge. From the
fifteenth century it possessed the first regular pharmacy in Portugal with a
resident pharmacist. The monastery was aided in this social welfare by royal
privileges to defray expenses. Such privileges included the right to a
portion of the corn crop and to fish from the nearby village of Pederneira.

The smaller Orders of St Antdo, Saint Mary of Rocamadour and the
Trinitarians followed this example. The first was dedicated to the care of
victims of ergotism, a disease produced by eating bread made with diseased
rye, and present in Portugal from the twelfth century. By the fourteenth
century the Order had five main monasteries and several small monasteries,

with wards for the sick. The origin of the Order of Our Lady of Rocama-

I Damido Peres, op. cit., vol. 4, pp. 548—56.
2 F. da Silva Correia, Estudos sébre a histéria da Assisténcia, pp. 369—~74, pub-
lishes summaries of the statutes of the leper houses of Santarém (1261) and Coimbra

(1329).
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dour is obscure. It appears that the charitable brotherhood which main-
tained a hospital for pilgrims to Rocamadour was brought to Portugal by
the crusaders. The Order established its seat at Sousa-a-Velha on land
endowed by Dom Sancho I (1185—1211). Other royal favours followed and
the Order established hospitals in Lisbon, Oporto, Coimbra, Santarém,
Leiria, Braga, Torres Vedras and Guimardes. The Trinitarians catered for a
different charitable purpose — the ransom of Christians captive in Moorish
hands. In addition to collecting alms with which to pay the ransom, the
Order maintained hospitals in Lisbon and Santarém for the ransomed and
for the poor.

In comparison with the monastic orders, the charitable role played by the
Templars and the Hospitallers in Portugal was small. The Templars had
their main sphere of activity in the region between the Mondego and the
Tagus, founding some hostelries and hospitals and endowing others. The
action of the Hospitallers was insignificant, despite encouragement from the
first king of Portugal, Dom Affonso Henriques (1139-85), who had handed
over to them the administration of a hospital he had founded in Evora.!

Portuguese royalty vied with the monastic orders in founding hostelries,
hospitals and leper houses. In his will Dom Diniz provided for lepers, the
ransom of captives, the clothing of the poor and dowries, and made grants
towards the upkeep of inns and leper houses. The most famous royal
benefactors were Dona Isabel, Queen of Dom Diniz, and Dona Leonor,
Queen of Dom Jodo II. The generosity of Dona Isabel in the distribution
of alms led to accusations of extravagance by king and courtiers. The
common people attributed miraculous powers to her. In Lent she washed
the feet of lepers and fallen women and on one occasion she healed the foot
of a crippled woman. Contemporary chroniclers praised her Christian
humility and charity, whatever the criticism levelled against her at court.
Dona Leonor was more practical, founding a hospital at Caldas in 1485.
A resident medical staff of physician, surgeon, ‘barber’ (for bleeding),
pharmacist and nurses cared for a hundred sick. This foundation was

1 For a survey of the monastic and military orders and the social action of the
clergy in Portugal see Fortunato de Almeida, Histdria da igreja em Portugal
(4 vols., Coimbra, 1910-24), vol. 1, pp. 264—340 and pp. 541-9, vol. 2, pp. 103-85

and pp. 439—43, vol. 3 (2nd part), pp. 467-88.
2 Crénica de D. Dinis (Coimbra, 1947), chapters 3—4.
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the first step towards the reform of hospital conditions in Portugal.

Charity towards the needy and infirm on the part of the laity was not
limited to royalty. As had been the case in other European countries,
groups of laymen were formed for mutual assistance and charitable acts.
Once again the distinction must be made between associations of a pro-
fessional nature and lay brotherhoods. Some historians have considered
that the professional associations presented two fronts; the civil, consisting
of economic interests and the protection of these interests, and the religious,
corresponding to the brotherhood.! This is too narrow an interpretation,
implying a connection between the association and the brotherhood which
does not exist. The Portuguese historian, Marcello Caetano, gave two
definitions for associations of artisans: first ‘a grouping of those exercising
the same trade’, and secondly ‘a corporation, formed of more than one
profession’.? While true for groups of artisans such unions would have
been extremely rare between brotherhoods, who were jealously proud of
their independence. The distinction between the association and the
brotherhood is clear from the respective statutes. The associations of
artisans followed a regimento, or set of rules, approved by the municipal
council or the Crown, whereas the brotherhoods enjoyed the flexibility of a
compromisso, or statutes, based on mutual trust.

The charitable activities of the associations were limited to their own
members. Many had their own hospitals, such as that of the carpenters of
the Ribeira of Lisbon, that of the cobblers of Térres Vedras and that of the
weavers of Leiria.3 As for brotherhoods, their presence in Portugal from an
early date is as indubitable as it is undocumented. Brief consideration of the
functions of two early brotherhoods will provide the historical context of
social philanthropy in which it is essential to view the Misericordia.

The Confraria dos Homens Bons (‘ Brotherhood of the Worthy Men’) was
founded in Beja in 1297 and authorised by Dom Diniz on condition that its

! Paul Viollet, Histoire des institutions politiques et administratives de la France
(3 vols., Paris, 1890—1903), vol. 3, pp. 14376, and especially pp. 164—5; L. Lalle-
mand, Histoire de la charité (4 vols., Paris, 1902—12), vol. 3, p. 333, n. 1 and p.
334, 0. 7.

2 Marcello Caetano, ‘A antiga organizagio dos mesteres da cidade de Lisboa’ in
Franz-Paul Langhans, As corporagées dos oficios mecdnicos-subsidios para a sua
histdria (2 vols., Lisboa, 1943—-6), pp. xi—Ixxiv.

3 Damiio Peres, op. cit., vol. 4, pp. 542—3.
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wealth and property remained in lay hands. Essentially aristocratic, it is
reminiscent of Germanic guilds for mutual defence in battle. The statutes
provided for the replacement of a dead horse in battle, mutual assistance for
brothers in the king’s service, and ordered that the fifth part of all booty be
given to the communal coffers. If these clauses are not typical of Portuguese
brotherhoods, those dealing with medical assistance, financial aid and the
saying of masses were common to more plebeian brotherhoods.! The
Brotherhood of the Immaculate Conception of Sintra (1346) was such a
brotherhood. The statutes included clauses on the weekly mass of the
brotherhood, the annual dinner, visits to the sick, the reconciliation of dis-
cordant elements, funeral arrangements and the saying of masses for the souls
of dead brothers and their families.2 These two brotherhoods and the
Third Order of St Francis (1289) are the oldest lay brotherhoods in Portugal
for which there are details. There are vague accounts of the existence of a
brotherhood dedicated to Our Lady of Mercy in the cathedral of Lisbon
before 1230. Its functions were to bury the dead, visit and console the sick,
assist prisoners, and accompany to the scaffold criminals sentenced to death.

By the fifteenth century there existed in Portugal not only a social
conscience but the charitable mechanism to satisfy this feeling. Indeed,
there was such a profusion of leper houses, hospitals and charitable brother-
hoods, that considerable overlapping of activities was inevitable. This was
especially so in Lisbon and resulted in much abuse in the application of alms.
In the 1420s, Dom Pedro had written to his brother Dom Duarte suggesting
royal intervention in the administration of inns. The 1446 legal code known
as the Ordenagbes Affonsinas had advocated that lawsuits over legacies to
brotherhoods should be heard in civil and not ecclesiastical courts. By the
end of the fifteenth century two attitudes towards social philanthropy were
apparent: first, the necessity for an official policy on social welfare; secondly
the desire on the part of the Crown to lessen ecclesiastical jurisdiction over
charitable lay brotherhoods.

The first positive action was in 1479, when the future Dom Jodo II, while
still a prince, secured a papal bull authorising the fusion of all the small
hospitals of Lisbon into a single building. This centralising policy was

1 F. da Silva Correia, Estudos sébre a historia da Assisténcia, pp. 288—9.
2 A. Braamcamp Freire, ‘Compromisso de confraria em 1346’ in Archivo
Historico Portugueg, vol. 1, no. 10 (Lisboa, 1903), pp. 349—55-
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extended to all cities in Portugal by a bull of Pope Innocent VIII in 1485.
The first result of this policy was the Hospital of All Saints, founded in
Lisbon in 1492. This building incorporated forty-three small hospitals of
the city and environs. When it was finished some ten years later, it had five
main wards with a hundred beds, subsidiary wards outside the main building,
a foundling home and a hostelry.! Dom Manuel followed the policy of
his predecessor and secured a papal bull in 1499 for the amalgamation of
hospitals in Coimbra, Evora and Santarém. By the time of his death in 1521
this was standard practice throughout Portugal.

There is no concrete evidence that the foundation of the Santa Casa da
Misericérdia in Lisbon in 1498 constituted another aspect of this official
centralisation of social assistance. The fact that the brotherhood later came
to fulfil this réle was the result of its immediate success and royal patronage.
Nor is there any evidence to support the view that the Misericérdia of
Lisbon was influenced by charitable brotherhoods in Italy. This assertion
is based on two facts: first, the similarity of name and function of the
Misericérdia in Lisbon and the Misericordia in Florence; secondly, a clause
in the will of Dom Jo3o II commending the administration of the hospital
of Florence as a model for the new Hospital of All Saints in Lisbon.2 Cer-
tainly there were close links between Portugal and Italy. The relationship
had been established by the marriage (1146) of the first King of Portugal,
Dom Affonso Henriques, to Mafalda, daughter of Amadeus III, Count of
Maurienne and Savoy; had been fostered by the European contacts of
Dom Diniz and his appointment of the Genoese Manuel Peganha as High
Admiral to reform the Portuguese navy; and had been confirmed by Dom
Affonso IV (1325—57) and Dom Pedro I (1357-67) who granted charters
giving freedom of trade and movement to many Italian families in Lisbon.
Nevertheless, certain facts must be borne in mind. Brotherhoods dedicated
to Our Lady of Mercy existed all over Europe. Moreover, a tradition of
charitable brotherhoods had been firmly established in Portugal before 1498.

I The date of completion varies between 1501 and 1504 and estimates of the
number of beds available between 103 and 150, Eduardo Freire de Oliveira,
Elementos, vol. 1, p. 379, n. 2; Damido Peres, Histéria, vol. 4, p. 558; F. da Silva
Correia, Estudos, p. §524.

2 Damiio de Géis, Crdnica do Felicissimo Rei D. Manuel (4 vols., Coimbra,

1949—55), part I, chapter i.
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Comparisons between hospitals and brotherhoods are not valid as there was
not a parallel development between these two forms of social aid. Finally, it
is extremely doubtful if Italian interests in Portugal went beyond the purely
commercial, centred on the strategic position of Lisbon on the long sea
route between Italy and the ports of northern Europe. In short, the
Misericérdia of Lisbon continued a Portuguese tradition of charitable brother-
hoods which was already in existence within the wider framework of social
philanthropy in Europe.

The basic facts of the foundation of the Misericérdia of Lisbon have
already been presented. Lack of contemporary evidence leaves many
questions unanswered. Principal among these is the personality of the
founder or founders. The initiative for the foundation has been variously
attributed to Dona Leonor, the widow of Dom JoZo II, the Trinitarian friar
Miguel Contreiras, and a group of six laymen. My purpose here will be to
present the evidence briefly and discuss the views advanced by different
historians.

The mysterious figure of friar Miguel Contreiras is the central character
in all discussions on the foundation. A native of Valencia (or Segovia
according to some sources), he had come to Portugal in 1481 at the age of
fifty and settled in Lisbon. He soon became famous for his charitable works
and was popularly known as ‘the father of the poor’. He toured the city
daily collecting alms in the saddlebags of a donkey driven by a dwarf. At the
end of the day he returned to the chapel of Our Lady of Mercy in the
cathedral, where the alms were distributed to the poor. He founded a
primitive hospital for the poor in a house near to the cathedral given to him
by the city council. He also became famous as a preacher. It was inevitable
that his charitable acts should commend him to Dona Leonor, herself a
notable philanthropist, and she chose him as her confessor in 1498.

Historians are divided as to the precise role played by Contreiras in the
foundation of the Misericérdia. There are two broad schools of thought.
The first supports the theory that Contreiras suggested the foundation to
Dona Leonor; that she established the brotherhood and that Contreiras
drew up the statutes and was the first Provedor, or President of the board of
guardians. The bulk of the evidence for this theory is supplied by the
enquiry of 1574 made by the Trinitarians precisely in order to gain official
recognition for Contreiras as the prime motivator of the foundation.

B
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Although the Misericérdia agreed in 1575 that all banners of the branches of
the brotherhood should carry the letters F.A.1., signifying ‘Frei Miguel
Instituidor’, this was diplomatic rather than historical recognition. The
second school of thought plays down the importance of Contreiras and Dona
Leonor, reducing the former to the position of priest to the brotherhood and
the latter to that of royal sponsor. The evidence for this view is the pro-
logue of the first extant Compromisso, or statutes, which refers to ‘some good
and faithful Christians’ as the founders. The Estatistica de Lisboa of 1552
suggests that a group of laymen were encouraged to found the brotherhood
by Dona Leonor. These were: Mestre Miguel, possibly a doctor; Gongalo
Fernandes, a bookseller; Jodo Rodrigues, a waxchandler; Jodo Rodrigues
Ronca; a Fleming, Contim do Pago, and a Valencian embroiderer. The two
schools of thought are born of differences of interpretation; whereas the first
regards the foundation of the Misericérdia as a unique event, the second
places it in the historical context of lay social philanthropy in Portugal.!

Discussion of the identity of the founder has been centred on the re-
spective réles of the queen and the friar. The part played by the king, Dom
Manuel I, has been neglected, although it was in his jurisdiction that the final
authorisation of the brotherhood lay. Certainly he was not the direct
instigator of the new brotherhood. In 1498 he was absent from Lisbon
between 29 March and 9 October, the inauguration of the Misericérdia
occurring on 1§ August.2 There is no reason for attributing significance to
the fact that the Misericérdia was founded during the king’s absence — if
anything, it reinforces the spontaneous nature of the foundation by the group
of laymen. There can be no doubt that within the first year of the existence
of the Misericérdia, Dom Manuel recognised its possibilities as furthering the
policy of centralisation of charitable services. On 14 March 1499 he wrote
to the city elders of Oporto commending to them the foundation of a
Misericérdia. At about the same time he petitioned the Pope for authorisa-
tion to merge small hospitals in Coimbra, Evora and Santarém into single

I The first view is held by Costa Godolphim, As Misericordias (Lisboa, 1897)
and Vitor Ribeiro, 4 Santa Casa da Misericordia de Lisboa (subsidios para a sua
historia) 1498—1898 (Historiae memorias da Academia Real das Sciencias de Lisboa,
Nova Serie, 22 Classe. Tomo ix, parte ii, Lisboa, 1902). Protagonists of the
second are Magalhies Basto, op. cit., and F. da Silva Correia, Estudos.

2 Damiido de Géis, op. cit., part 1, chapters xxvi and xxxii.
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large hospitals. The papal bull Cum sit carissimus sanctioning this was
granted on 23 September 1499. On 12 September 1500, Dom Manuel wrote
to the elders of Coimbra suggesting the foundation of a Misericérdia in that
city.! In the mind of Dom Manuel, the policy of centralising hospital
services came to include the fusion of other forms of social philanthropy into
a single body — the Misericérdia. To further this policy he granted
numerous privileges to the Misericérdia in its early years as a brotherhood.

During his lifetime Dom Manuel granted some thirty privileges to the
Misericérdia, of which half were in the first three years of the brotherhood’s
existence. Prominent among the early privileges were those dealing with
prison welfare. The mordomos, or stewards, of the Misericérdia had
freedom of access to prisoners (13 September 1498) and were responsible for
the cleanliness of the prisons in the city of Lisbon (15 April 1499). The
brotherhood’s duties also included the general assistance and sustenance of
poor prisoners (10 September 1501). The course of Portuguese justice was
sluggish. Prisoners spent long periods in jail before being brought to trial.
This was especially the case of poor prisoners who could not meet the
financial demands of petty officials, each determined to take his ‘cut’ of the
legal costs. The true victim was the Misericérdia which had to feed such
prisoners, and privileges were granted to the brotherhood to lessen this
burden.

These privileges fell into two groups — legal and financial. To expedite
the course of justice, court sessions to hear prisoners’ cases were held weekly
in the actual jail by the criminal judges, and fortnightly by the corregidor
(10 October 1500). Legal costs of criminals exiled to S. Tomé, Principe or
further afield were waived if a ship was available for their immediate trans-
portation (16 October 1501). Also abolished were the rights of petty
officials to claim gratuities before presenting a prisoner’s case to the judge
(22 January 1512) or for accompanying exiles from prison to the ships
(29 February 1499). Special provision was made for slaves imprisoned in
the Limoeiro, the principal jail of Lisbon. In cases where the owners re-
fused to feed them, these were fed by the jailer from a daily allowance of 15 rs.
In the event of the death of a slave, all costs were met by the master; if he
were acquitted all costs had to be paid by the master before he was freed
(27 February 1520). The Misericérdia was helped by the concession of

1 F. da Silva Correia, Estudos, pp. 557 and 579—80.




18 Fidalgos and Philanthropists

rations of free meat supplied daily by the municipal officials for the im-
prisoned and sick assisted by the brotherhood (25 June 1513). Legal
privileges were granted to the brotherhood. The escrivdo, or scribe, had
the status of a public notary during his year of office (10 October 1500). The
attorney of the brotherhood had the privilege of speaking first in all court
sessions (24 July 1499). It is easy to reduce the réle of the Misericérdia to
that of an association for prison aid. Possibly the king himself regarded this
activity as the most important for he stressed this aspect in his letter of 1499
to the elders of Oporto. If so, the immediate success of the brotherhood led
the king to modify his attitude and to cast the Misericérdia in a more general
role. After 1500, privileges covering a wide range of charitable fields were
granted to the brotherhood, thereby establishing the Misericérdia as the
leading charitable brotherhood of Portugal.t

Indicative of this change of attitude by Dom Manuel were privileges which
virtually gave the Misericérdia the monopoly of collecting alms in Lisbon,
thereby sounding the death knell for the multitude of small brotherhoods
in the capital. Only the Misericérdia was permitted to circulate collecting
boxes in Lisbon (15 February 1499), and this privilege was extended in 1501
to the Ribatejo as far as the town of Alenquer.?2 In 1513, the Misericérdia
was authorised to have fourteen assistants within the urban confines and
fourteen in the neighbouring districts for the collection of alms for the
charitable activities of the brotherhood. Infringement of these privileges by
other brotherhoods resulted in fines payable to the Misericérdia (5 July 1517).
At a time when Lisbon was teeming with collectors for papal bulls, the
ransom of captives, dowries, orphans and the poor, the importance of these
privileges granted to the Misericérdia cannot be overestimated.

Portuguese bureaucracy never has been notable for inter-departmental
co-operation. Authorities resented the expanding activities of the Miseri-
cérdia and ignored its privileges. The Miseric6rdia complained to the king
that legacies made to the brotherhood by Portuguese soldiers dying in
Guinea and India were never received but remained in the hands of the
Treasurers of the Captives. This was remedied by a royal privilege of
3 September 1507 ordering payment of such legacies to be made to the

I These privileges are recorded in the archives of the Miseric6rdia of Bahia
(henceforth abbreviated to ASCMB), vols. 206, 207 and 209.
2 DamiZo Peres, op. cit., vol. 4, p. 567.
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Misericérdia. Even in continental Portugal) civil judges were remiss in
informing the Misericérdia of legacies due to the brotherhood. Dom
Manuel ordered that such lapses be punished and that public notaries be
fined for such negligence (27 October 1514 and 17 April 1518). Privileges
were granted to the officers of the brotherhood. During their year of office
they could not be compelled to give lodging to soldiers in the king’s service,
nor were their houses, clothing or horses subject to confiscation. They
were also exempt from municipal duties and taxes (3 May 1502). The
Misericérdia enjoyed total autonomy and its brothers could not be ordered
to take part in processions organised by the associations of artisans (15
February 1499). The privileges granted by Dom Manuel were confirmed
by his successors. With the foundation of branches of the Misericérdia
overseas, they were extended to provide for these new branches and fre-
quently brought the brotherhood into conflict with the municipal, juridical
and ecclesiastical authorities.

If the privileged position of the Misericérdia made it exceptional among
Portuguese brotherhoods, the same cannot be said of its Compromisso, or
statutes. The Compromisso was entirely traditional, both in concept and
application. The loss of the original Compromisso of Lisbon makes it
impossible to reconstruct the scope of the brotherhood as it was initially
conceived. The earliest extant Compromissos are of the Misericérdias of
Evora and Oporto and show only minor variations from the first printed
Compromisso of Lisbon (1516).Y This Compromisso and later reforms were
followed by all branches of the Misericérdia both in continental Portugal
and overseas.

The Compromisso of Lisbon of 1516 contained nineteen chapters. It
opened with a summary of the seven spiritual and seven corporal works of
charity to be practised by all brothers. These were:

Spiritual.
1. Teach the ignorant.
2. Give good counsel.
3. Punish transgressors with understanding.

I The Compromisso of Evora differed from the 1516 Compromisso of Lisbon in
having two additional chapters, the first nineteen coinciding in both sets of statutes.
The earliest Compromisso of Evora is printed in Costa Godolphim, op. cit., pp.

434-57-
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Console the sorrowful.

Pardon injuries received.

Suffer our neighbours’ shortcomings.
Pray to God for the living and the dead.

P N R

Corporal.

Ransom captives and visit prisoners.
Cure the sick.

Clothe the naked.

Give food to the hungry.

Give drink to the thirsty.

Shelter travellers and the poor.
Bury the dead.

7 MDA e i s W

The brotherhood consisted of 100 members initially.! These were
divided into two classes, numerically equal. The first was of irmaos nobres
(‘noble brothers’), sometimes known as irmdos de maior condigéo (‘brothers
of higher standing’). Nobility in this case did not necessarily imply
nobility of blood, but included members of the gentry, the professional
classes and ecclesiastics. The second was of plebeians, known as oficiais
mecdnicos (“members of the mechanical trades’) or irmdos de menor condigéo
(‘brothers of lower standing”).2 All had to be of good repute, God fearing,
serve the brotherhood without question, and congregate when summoned
by the bell of the Misericérdia. Attendance at the Misericérdia was obliga-
tory on three occasions during the year: the election of the Mesa, or board
of guardians, on the day of the Visitation; the Maundy Thursday procession
of penitents; the All Saints’ day procession to the scaffold at St Barbara to
collect the bones of the hanged and give them decent burial in the private
cemetery of the Misericérdia. Expulsion from the brotherhood — except
in blatant cases — could only be enforced after three admonitions by the

! The 1618 Compromisso fixed the number of brothers at 600 and some historians
have taken this to apply to the initial membership, Anténio da Silva Régo, Histdria
das Missges do Padroado Portugués do Oriente. India. 1500—12542 (Lisboa, 1949),
pPp- 237-8.

2 For further discussion of the finer distinctions between the two classes in
Bahia see pp. 124-6.
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Provedor. In return for his allegiance, the brother and his family received
financial and medical aid if they were in need and a funeral attended by the
brotherhood.

The Mesa, or board of guardians, consisted of thirteen brothers, six from
each class. The Provedor, or President, was always chosen from the upper
class. The election was indirect, viz. by an electoral committee of ten
brothers chosen by the body of the brotherhood. In addition to the
Provedor, the board of guardians consisted of the escrivdo, or scribe, nine
counsellors and two mordomos or stewards. All were elected for a yearly
term of office, except the stewards who were elected monthly because of their
heavy duties. The results of the election were announced on 3 July when
the new Mesa took the oath.

The Provedor was always a person of good social standing and of
financial means. He defended the Miseric6rdia against the incursions of civil
and ecclesiastical authorities on the privileges of the brotherhood. He also
delegated duties to the brothers, but only in minor decisions did he have
independence of action. He was obliged to convene the Mesa on all matters
of policy, the dispatching of petitions and financial transactions. To keep
in touch with the brotherhood’s activities, he was obliged by statute to make
monthly visits to the prison, the hospital and the needy maintained by the
Misericérdia, to ensure that the alms were being properly applied.

The scribe was responsible for the supervision of the ledgers of the
brotherhood and the minutes of the Mesa. He and the remaining nine
guardians formed five pairs, each composed of one noble and one plebeian,
to each of which was allocated a specific duty. The first visited the sick at
home and in hospital, providing food, medicine and bed-clothing where
necessary. The second also visited the sick in their homes and in prison,
distributing medicine and clothes, but devoting more attention to the
spiritual welfare of the sick. The third provided for the material welfare of
prisoners: on Sundays they distributed to the most needy a meat chop, a pint
of wine and bread; on Wednesdays the ration consisted of bread and wine.
The fourth pair, the scribe and one guardian, gave alms to people who had
fallen on evil days and had been recommended to the Misericérdia by parish
priests. The fifth dealt with financial matters, collecting alms, rents and
legacies. The duties of the stewards were distinct. The mordomo da capela
was responsible for the fabric of the chapel, alms, burials and masses. The
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mordomo de fora provided legal aid for prisoners and paid any fees necessary
before they could be released.

All the brothers assisted in the activities of the brotherhood, but the
Misericérdia also employed a small staff. A chaplain and two assistant
chaplains officiated at mass, gave the sacraments to the dying and con-
ducted funeral services. Other employees included servants to clean the
chapel and for general duties. The brothers were helped by volunteers in the
collection of alms and bread for the prisoners after Sunday mass. The fabric
of the brotherhood consisted of the chapel silver and vestments, the banner
of the Misericérdia, the bell to call the brothers, two coffers for money and
clothes, a bier for the funerals of brothers and a litter for the funerals of poor
people. The brotherhood had two more litters to carry the bodies of the
hanged or the remains of criminals who had been quartered and placed on
the city gates, back to the Misericérdia cemetery for burial.

The Compromisso of 1516 was modified by later reforms. In some cases
the functions became out of date; in others the Misericérdia took on new
obligations. Administrative experience also dictated amendments. The
historian of the Misericérdia of Rio de Janeiro, Felix Ferreira, proposed
numerous reforms within the first century of the brotherhood’s existence.
He suggested the first reform as occurring between the date of foundation
and the date of the printed Compromisso of 1516. Basing his suppositions
on royal decrees designating new duties to the Misericérdia, for example, the
administration of the Hospital of All Saints in 1564, he indicated further
reforms in 1564, 1577, 1582 and 1600. These decrees did extend the activi-
ties of the Miseric6rdia but it is rather exaggerated to regard them as reforms.
The greatest single reform of the brotherhood was in 1618. A new Com-
promisso was formulated, modifying not only the administration but the
spirit in which the Misericérdia had been conceived.!

The rapid growth of branches of the Misericérdia was the result of the
happy coincidence of royal aspirations and popular sentiment. It is difficult
to estimate accurately the date of foundation of many branches, in part
because of the common usage of the title Misericdrdia, and in part because
many brotherhoods tried to benefit from the popularity of the Santa Casa
and adopted this name. Within the year 1498, ten branches were founded
in addition to the Misericérdia of Lisbon. Of these, eight were in Portugal

I For a discussion of conflicting opinions see Vitor Ribeiro, op. cit., pp. §3—4.
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and two in Madeira. By 1524, when Dona Leonor died, every town and
many villages of Portugal had a Santa Casa da Misericdrdia, making a total
of sixty-one following the Compromisso of the parent house in Lisbon.!

This rapid growth of the brotherhood was not limited to Portugal. The
development of commercial routes to India and the Far East and the oppor-
tunities offered by the lucrative interport trade based on Nagasaki-Macao—
Malacca—Goa led to the establishment of Portuguese colonies in all these
cities. When the glitter of the golden East was waning, royal interest
turned to Brazil, where the founding of Misericérdias often coincided with
the establishment of the first townships.

I F. da Silva Correia, Estudos, pp. 581—2 corrects some of the dates given by
Costa Godolphim, op. cit., pp. 85—423.
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The Santas Casas da Misericérdia in Asia,
Africa and Brazil

PoRrTUGUESE chroniclers went to great lengths to stress the divine nature
of the expansion. But even they became confused by the increasing presence
of Mammon. The crusading zeal, not to say obsession, which had led to the
capture of Ceuta in 1415, became blended with the realisation of the profits
in gold and slaves to be gained from the regions of the Niger and Senegal
rivers. Although the sixteenth-century chronicler, Jodo de Barros, affirmed
that the fort of S. Jorge da Mina (started in 1482) was the ‘foundation stone
of the Church in the Orient’, in reality it was never more than a trading post.!
Exploratory probings along the west African coast and the psychological
as well as physical passage beyond Cape Nun, culminated in the rounding
of the Cape of Good Hope by Bartholomeu Dias in 1488. This maritime
achievement had its terrestrial counterpart. Pero de Covilhd left Lisbon in
1487 and travelled overland to the coast of Malabar, returning via the
Persian Gulf, the Red Sea and the east coast of Africa where he was possibly
the first European to visit Sofala. While in Cairo he managed to send to
Dom Jodo II a report containing details of the spice trade. He then went on
to Abyssinia where he was held by the legendary Prester John. It is not
certain if Dom Jodo II ever saw this report; if he did the details of the spice
trade must have weighed as heavily on the mind of the king, if not more so,
as the physical achievement of the rounding of the Cape.

I Jodo de Barros squared his conscience by saying that the Negroes found most
alert in trade would be most suitable for conversmn, Asia. Dos feitos que os
portugueses fizeram no descobrimento e conquista dos mares e terras do Oriente.
4 Décadas (4 vols., 6th ed., Lisboa, 1945-6), primeira década, livro 3, capitulo 1.
For a description of this fort see A. W. Lawrence, Trade Castles and Forts of West
Africa (London, 1963), pp. 103~15.
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The preparations made by Dom Jodo II were to result in the voyage of
Vasco da Gama to India in the reign of Dom Manuel I, ‘The Fortunate’.
What Vasco da Gama had discovered, Affonso de Albuquerque consolidated
by the capture of Goa (1510), the chief port of the India trade, and Malacca
(1511), the key port of the spice trade. The Portuguese built a fort on
Socotra in 1506 but this had little effect in reducing trade through the
Red Sea.! The decline of the Levant only started after the capture of
Hormuz in the Persian Gulf by Albuquerque in 1515. In addition to these
key centres the Portuguese maintained trading ‘factories’ at Calicut (1500),
Cochin (1500), Cannanore (1502) and Kilwa (1503). These were often
threatened by attack and a fort had been built in Cochin in 1503 ; in 1506 the
Viceroy, Dom Francisco de Almeida, replaced this by a stone structure.
Forts were built in the other trading centres and, with the sense of protection
they offered, small Portuguese settlements formed in and around them. In
1508 Cannanore boasted a fort, a hospital, two churches, warehouses and a
powder factory. These fortified settlements were complemented on the east
African coast by the fortresses at Mozambique, Sofala and, in the last decade
of the sixteenth century, Fort Jesus at Mombasa. Beyond Malacca the
Portuguese never enjoyed the monopoly of trade they achieved in the Indian
Ocean. They profited from the Sino-Japanese trade embargo by acting as
carriers for Chinese gold and silk and Japanese silver and copper. The
granting of extra-territorial rights at Macao (1555—7) and the trading centre
at Nagasaki completed a commercial cycle of inter-complementary wares
reaching from Sofala to the Moluccas, with the accompanying colonies or
pockets of Portuguese.

Portugal faced a chronic shortage of manpower in the East. The Viceroy,
Dom Francisco de Almeida (1505—9), tried to solve this by encouraging his
soldiers to marry respectable local girls. The response on the part of the
women, willing to embrace Christianity wholeheartedly in return for the
perquisites offered by the viceroy, was so overwhelming that Almeida was
compelled to abandon this policy. Affonso de Albuquerque (Governor,
1509—15), faced by a lack of soldiers and trained artisans, advocated marriage
as a means of stabilising the floating Portuguese population. He offered

1 G. W. F. Stripling, The Ottoman Turks and the Arabs, 1511-1574 (Illinois
Studiesin the Social Sciences, vol. 26, no. 4; Urbana,Illinois, 1942), overstates theim-
portance of the Portuguese capture of Socotra in hastening the declineof the Levant.
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privileges and financial rewards to soldiers marrying the daughters and
widows of Brahmins or Muslims converted to Christianity. The results were
disappointing.! Albuquerque failed to understand the caste system and
was opposed by the Portuguese clergy. Moreover, most Portuguese
soldiers preferred casual sexual alliances with Kaffir imports and the local
dancing girls.2 The motives of Albuquerque were misinterpreted at court
and Dom Manuel ordered such marriages to cease. Later governors and
viceroys followed a modified marriage policy and small colonies of married
Portuguese were formed in the major ports and trading posts.

These men followed the traditional way of life of communities in Portugal.
Brotherhoods had played an important réle in community life in the villages
and towns of Portugal. Portuguese soldiers and artisans who had gone to
the East founded new branches of these brotherhoods with statutes modelled
on the parent bodies in Portugal. Misericérdias were established throughout
the East and followed the Compromisso of Lisbon with minor amendments
dictated by local conditions. The activities of these brotherhoods and of the
Jesuit missionaries counteract the unedifying picture of the Portuguese
expansion which can all too easily, and even often justifiably, be reduced to
a struggle for trading supremacy west of Malacca and brazen piracy in the
South China Sea and beyond.

Portuguese chroniclers and historians themselves have done little to
correct this impression of rapine and bloodshed. The only two histories of
Misericérdias in the East are of the branches at Géa and Macao. In Africa
only the Misericérdia of Luanda has been described in a small monograph.3
An outline of these branches of the Misericérdia in Asia and Africa will
place their Brazilian counterparts in greater perspective.

I By April 1512 there had been 200 marriages in Géa and 100 in Cochin and
Cannanore. Marriages were suspended in the latter part of the year because of lack
of money for dowries, Affonso de Albuquerque, Carzas (7 vols., Lisboa, 1884-193 =
vol. 1, cartas ix and xl.

2 C. R. Boxer, ‘Fidalgos portuguéses e bailadeiras indianas (séculos xvii e xviii),
in Revista de Histdria, no. 45 (Sdo Paulo, 1961), pp. 83-105.

3 J. F. Ferreira Martins, Historia da Misericordia de Goa (1520~1910) (3 vols.,
Nova Goa, 1910-14); José Caetano Soares, Macau e a Assisténcia (Programa
médico-soctal) (Lisboa, 1950); Pe. Anténio Brésio, ¢ As Misericérdias de Angola’ in
Studia, vol. 4 (July 1959, Centro de Estudos Histéricos Ultramarinos, Lisboa),
Pp- 106—49.
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The Misericérdia of G6a was probably founded during the governorship
of Lopo Soares (1515—18), although the first documents, referring to fines
being allocated to the brotherhood, only date from 1519.! The Misericérdia
of Goa followed the Compromisso of Lisbon. This had been so modified to
provide for local conditions that in 1595 three equally valid Compromissos
governed the brotherhood, giving rise to much administrative confusion.
The Mesa of 1595 formulated yet another Compromisso, which was a com-
pilation of its predecessors. This remained in force until the adoption by
Goéa of the 1618 Compromisso of Lisbon. The privileges enjoyed by the
Misericérdia of Lisbon were extended to the branch in Goéa by a royal
decree of 31 January 1605.

The brotherhood developed rapidly from 100 members initially to some
6oo in 1609. The brothers were divided into the two classes of nobles and
plebeians, as in Lisbon. This balance was not always maintained with
harmony because of the dearth of artisans. Different Provedors tried to
restore the balance in various ways. The Count of Alvor (Provedor, 1686)
simply elected brothers of the upper class in excess of the number stipulated
by the Compromisso to serve on the board of guardians. Thomé Freire
(Provedor, 1685—6), who completed the term of office of the Count of Alvor
after his recall to Portugal, arbitrarily transferred some brothers from among
the gentry to the lower class of the plebeians. This aroused great opposition
and many brothers of higher standing were expelled from the Misericérdia
because of their refusal to accept this indignity.

The Misericérdia of Gba was to the East what that of Bahia was to Brazil.
Positions on its Mesa were strongly contested. The frequency of ‘rigged’
elections led the Archbishop, Dom Aleixo de Meneses, in 1608 to threaten
to excommunicate any brothers of the Mesa found guilty of electoral dis-
honesty.2 Here, as in Bahia, threats of excommunication were disregarded
and in 1742 the governor ordered the imprisonment of Pedro da Silva Alva
after he had been elected Provedor by dubious means. Membership of the

1 J. F. Ferreira Martins (op. cit., vol. 1, pp. 100 et seq.) attempts to credit
Affonso de Albuquerque with the foundation, but the documented arguments for a
later foundation presented by Anténio da Silva Régo, Histdria, pp. 237—42 are
more convincing in the absence of definite proof of the date of foundation.

2 The alert soldier-chronicler Diogo do Couto remarked on the rigged elections
of the Misericérdia, O soldado prdtico (Lisboa, 1937) ed. Rodrigues Lapa, I2 parte,
cena X, pp. 118—19.
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Mesa ranked with a post on the Cdmara, or city council, as a testimonial of
integrity and ability. Viceroys and governors often chose the incumbents of
these positions for higher offices such as the command of a fortress or the
controllership of a ‘factory’.

The prestige of the Misericérdia was such that governors, viceroys,
archbishops, inquisitors and ministers of justice served as Provedors. A
governor as Provedor was a boon and a bane for the brotherhood. He
defended the interests of the Misericérdia, but it was to the coffers of the
brotherhood that he turned when those of the Treasury were empty. The
defence of Malacca against the Dutch was a case in point. Indifferent
success by the Viceroy, Dom Martim Affonso de Castro, turned to despair
with the Dutch attack on the fleet of Nuno Pereira. The viceroy sent to Goa
for money to rebuild the armada. The coffers of the Treasury were empty
and the acting governor, the Archbishop Dom Aleixo de Meneses, made a
compulsory loan from the Misericérdia of 25,026 xerafines in 1607, pledging
the archiepiscopal crosier and cathedral silver as securities. This enforced
loan was made in direct defiance of a royal decree forbidding the Miseri-
cordia to place on loan money left to the brotherhood by soldiers who had
died in India for transmission to relatives in Portugal. Despite the royal
indignation at the action of the archbishop, the funds of the Misericérdia
were to be further depleted by loans for defence and trade. In 1621 the city
council borrowed 100,000 xerafines from the Misericérdia to fit out galleons
for the relief of Hormuz. In 1653 another loan of 15,000 xerafines was made
by the Misericérdia to the city council for the relief of Colombo. Nor did
the Crown ignore this source of finance. In 1642 Dom Jodo IV wrote to the
board of guardians of the Misericérdia of Goa requesting the loan of 220,000
xerafines to buy pepper for the homeward-bound fleet. This loan was to
be repaid to the Misericérdia of Lisbon as trustees of soldiers who had died
in the Orient.! The policy of the Misericérdia on the granting of such loans
was ambivalent. Boards of guardians usually complied in cases where the
national interest was at stake, such as the defence of Ceylon, G6a or Mom-
basa. They were more reluctant to grant loans for unspecified purposes.
In the final analysis, such loans depended on the Provedor. Fernio de
Albuquerque, who as Provedor in 1607 had resisted the compulsory loan
for the defence of Malacca, later tried to browbeat the Misericérdia

I J. F. Ferreira Martins, op. cit., vol. 1, pp. 31216 and vol. 2, pp. 41, 48 and 72.
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into lending money for the help of Hormuz when he was viceroy.

Géa was of vital importance to the Portuguese as the final port of the
carreira da India, or India run, and as a wayport for the Far East. A hospital
had existed in G6a from shortly after the conquest in 1510, but it is not clear
if this was administered by the Miseric6rdia or the municipality at this early
date. Later these two bodies were to have their own hospitals. The
Misericérdia maintained the Hospital of All Saints and the municipality the
Hospital of Our Lady of Mercy (Nossa Senkora da Piedade). Until the
Jesuits founded a hospital in 1630, the Hospital of All Saints was the only
hospital in Go6a to cater for all, irrespective of race or creed. Increasingly
heavy expenditure on the hospital in the seventeenth century placed the
Misericérdia in severe financial difficulties. In 1680 agreement was reached
with the city council for the amalgamation of the Hospital of All Saints with
the Hospital of Our Lady of Mercy. The Misericérdia received a small
grant from the municipality towards the expenses of running the combined
hospital. The complete amalgamation was only realised in 1706 and from
this date the hospital was known as the Hospital of the Poor.! A sub-
sidiary of the hospital was the leper house, maintained by the Misericérdia
from its own funds. Independent of these hospitals was the Royal Hospital
of the Holy Spirit, a state institution for the treatment of Portuguese on the
royal service. In 1542 the administration of this hospital was handed to the
Misericérdia. The financial terms were extremely favourable to the brother-
hood, and the Misericérdia was exempt from all civil or ecclesiastical inter-
ference in the administration of this hospital. This transfer of the administra-
tion from state authorities to a private body is indicative of the prestige of
the Misericérdia. In 1591 the Viceroy, Mathias de Albuquerque, handed
over the administration to the Jesuits. Whether this action was born of
personal antipathy towards the Misericérdia or was the result of administra-
tive deficiencies by the brotherhood, is not clear. In 1608 the French
traveller, Francois Pyard de Laval, was lavish in his praise of the hospital
while still under Jesuit jurisdiction.?2 Another Frenchman, Jean-Baptiste

1 ]J. F. Ferreira Martins, op. cit., vol. 2, pp. 69 and 338—41.

2 He described it as ‘un Hospital, vrayement Royal, excellent et magnifique’,
Voyage de Frangois Pyrard de Laval, contenant sa navegation aux Indes Orientales,
Maldives, Molugues, Bresil (2 vols., 3rd ed., Paris, 1619), vol. 1, chapter xxix and
vol. 2, chapter i.
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Tavernier, who visited Géa for the second time in 1648, commented that
the hospital at G6a had formerly been famous throughout India for its
excellence, ‘but, since this hospital has changed its managers, patients are
badly treated, and many Europeans who enter it do not leave it save to go
to the tomb’.!

The Misericérdia of Goa also administered two retirement houses, the
Retirement House of Our Lady of the Mountain and the Retirement House
of Mary Magdalene. These had been founded in 1598 and 1610 respectively
by the Archbishop Dom Aleixo de Meneses. Orphan girls were always a
problem for the local authorities. The situation was aggravated by the
orfds del Rei, or ‘orphans of the king’; these were orphans of marriageable
age sent from Lisbon to India to be married. The Crown paid all expenses
and provided dowries. The Misericérdia arranged lodging with a Portu-
guese family, the city council found a suitable partner and the viceroy
arranged a dowry usually consisting of a minor bureaucratic post. The
Crown persisted in sending these girls despite protests from the viceroy and
city councillors that nobody could be found to marry them. The promise of
a post in some isolated ‘factory’ or fortress in the distant future was not
sufficient inducement to woo the soldiers away from their doxies. Moreover,
the orphan girls prejudiced the chances of the daughters of Portuguese
soldiers who had died in India on the king’s service, although the king later
granted the latter equal rights to receive dowries. The Retirement House of
Our Lady of the Mountain provided for such girls. The conditions were
that they should be white, Catholic and of good birth. The last stipulation
was often ignored and viceroys and governors exerted pressure on the
Misericérdia to admit women of dubious virtue. After the foundation of
this retirement house the practice of giving offices as dowries was abolished
and all dowries were in money, and paid by the Treasury. Respectable

I Travels in India by Jean Baptiste Tavernier (2 vols., London, 1889; trans. by
V. Ball), vol. 1, p. 198. In 1675 John Fryer praised the treatment of the sick in the
Royal Hospital, but observed that ‘The Physicians here are great Bleeders, inso-
much that they exceed often Galen’s advice, ad deliguium, in Fevers; hardly leaving
enough to feed the Currents for Circulation; of which Cruelty some complain
invidiously after Recovery’, John Fryer, A new account of East India and Persia
being nine years’ travels 1672—1681 (3 vols., Hakluyt Society, London, 1909-15),
vol. 2, p. 14.
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widows and wives abandoned by their husbands were also admitted as
paying lodgers.

The morality of Indo-Portuguese womanhood left much to be desired.
The Dutch navigator Linschoten (1563—1611) commented on the diffi-
culties facing a chaste woman and the prevalence of adultery in Géa. The
Retirement House of Mary Magdalene was intended for ‘women who have
repented and been converted from their evil way of life’. Only white
women were admitted and the regulations were strict. By offering a place
of refuge the Misericérdia provided an alternative to flight into Moslem
territory and conversion to Islam. The brotherhood contributed to the
national marriage policy by contacting branches in Malacca, Macao,
Angola and even Brazil. Women were sent from Goéa to these branches,
travelling under the supervision of a guardian and with their expenses
paid by the Treasury which also supplied a dowry in the event of
marriage.

The ransom of captives and care of prisoners were included in the obliga-
tions of all brothers of the Misericérdia. Branches of the Misericérdia co-
operated in the ransom of Portuguese who had fallen into enemy hands, be
these in Arabia or India. Priority was given to white captives and to women
and children because they were more likely to be converted to Islam. In
1623 the Misericérdia of Géa contacted the branch in S. Tomé de Meliapor
on the Coromandel coast to arrange for the ransom of captives of the Pegu
war. On many occasions Jesuit missionaries were used as intermediaries.
The care of prisoners by the Misericérdia evoked the praise of Frangois
Pyrard de Laval and will be fully treated in Chapter ro. The French
traveller was also favourably impressed by the action of the Misericérdia of
Goa as trustees for Portuguese who died in India or the Far East. There
can be no doubt that the Misericérdia of Goa fulfilled the obligations of the
Compromisso to the full and was the most powerful branch of the brotherhood
in the Orient.

Frequently it is easier to establish the date of extinction of a Misericérdia
than the date of foundation. This is the case of the branches at Colombo,
taken by the Dutch in 1656, and Jaffna which suffered a similar fate in 1658.
The money and jewels of both branches were sent to Goa. The treasure of
the latter was captured by the Dutch while in transit but representations by
the Misericérdia of Goa led to complete restitution by the Dutch. Certainly
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by 1600, Misericérdias had been established at Cochin, Chaul, Diu, Malacca,
Bassein, Hormuz, Cannanore, S. Tomé and Mannar.!

The Misericérdia of Macao was the most important branch in the Far
East. It was founded with a hospital in about 1569 by the Bishop, Dom
Belchior Carneiro, so horrified was he by the brutal manner in which the
Chinese treated their sick.2 At a later date the Misericérdia refused to
admit heathen Chinese to the hospital, in part because of the large numbers
needing medical aid, and in part because if a Chinese died in the hospital the
mandarins would sue the brotherhood for compensation to be made to the
family. One eighteenth-century Provedor, Francisco Rangel, went to jail
rather than accede to the demands of the Governor Francisco de Melo e
Castro for the admission of a seriously sick heathen Chinese. The brother-
hood also maintained a leper house with regulations reminiscent of similar
houses in Portugal in the thirteenth century.

Macao also had its female problem. Kaffir girls, Malayans and Chinese
bichas scrounged alms from the Misericérdia by such subterfuges as holding
animals under their robes to appear pregnant, or sending their transvestite
lovers to collect the alms. There was much illegitimacy. The Misericérdia
paid for the upkeep of foundlings for seven years and then stopped further
aid. In some cases wet-nurses, who had relied on this source of income, had
no alternative to prostitution once the foundling was raised. During the
seventeenth century the brotherhood made casual provision for older female
orphans and even offered dowries valid for four years. Only in 1727 was an
orphanage established by the Misericérdia. This catered for twenty orphans
and accepted some widows as paying lodgers. Within ten years the brother-
hood was compelled to close this orphanage because of financial straits.

The Misericérdia of Macao made its own Compromisso in 1627. In 1639
the privileges of the Misericérdia of Lisbon were extended to the branch in

I J. F. Ferreira Martins, op. cit., vol. 1, p. 174 lists the following additional
branches of the Misericérdia as sixteenth-century foundations — Calicut, Bengal,
Damao, Mahim, Mangalore, Manila, Muscat, Tarapur, Negapattinam and Sena.
A more comprehensive list of branches in the Orient is in Actas do I¥ Congresso
das Misericérdias (3 vols., Lisboa, 1959), vol. 1, p. 173.

2 José Caetano Soares, op. cit., p. 12. This contrasts with the praise of Galeote
Pereira and Gaspar da Cruz for the hospitals of mainland China about the same
time, C. R. Boxer, South China in the Sixteenth Century (London, 1953), pp. 30-1
and p. 123.
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Macao ‘in view of its extreme remoteness and its situation among un-
believers’.! As had been the case in G6a, elections were ‘rigged” and capital
was lent on poor securities. Money to finance the Japan voyages was often
borrowed from funds earmarked for the care of orphans.z Little is known
of the Misericérdias beyond Macao. In the annual Jesuit letter of 1585,
Padre Luis Frois referred to the foundation of a Miseric6rdia at Nagasaki,
with 100 brothers and following the Compromisso of Macao.3 There may
also have been branches at Bungo and other places in Japan where there
were small nuclei of Portuguese. There are similarly vague references to
branches at Amboina and Tidor in the Moluccas. The Spanish Brotherhood
of Mercy (Hermandad de la Misericordia) at Manila in the Philippines, which
financed the Acapulco galleons, was closely related to its Portuguese name-
sake.4

On the east coast of Africa the strategic position of Mozambique as a
waystation for Indiamen and later as a trading centre for the Monomotapa
gold mines, had demanded a hospital for the care of soldiers. This evoked
the praise of successive generations of Jesuit visitors, but it appears that the
Misericérdia did no more than administer it on behalf of the Crown. The
brotherhood must have enjoyed a position of importance because it pos-
sessed the same municipal administrative privilege as the branch in Diu in
the election of the almotacés, or weights and measures inspectors.5 Else-
where on the Swahili coast the pockets of Portuguese at the ‘factories’ of
Kilwa, Mafia, Pemba, Zanzibar and Patta were never sufficiently numerous
to form brotherhoods. Mombasa was the exception, being the commercial

I Royal letter of 15 January 1639 in Arquivos de Macau (Macau, 1929 in pro-
gress), 3 Série, vol. 2, no. 2, August 1964, p. 127.

2 C. R. Boxer, The Great Ship from Amacon, Annals of Macao and the Old Japan
Trade, 1555—1640 (Lisboa, 1963, reprint of work first published in 1959), p. §1.

3 Cartas que os padres e irmdos da Companhia de Jesus escreverdo dos reynos de
Iap&o e China aos da mesma Companhia da India, e Europa, desde anno de 1549 até o de
1580 (2 parts, Evora, 1598), part 2, ff. 129-30 apud C. R. Boxer, The Great Ship,
p. 48. Jodo Rodrigues Giram,S.]., referred to 1500 crugados received in alms by the
Nagasaki Misericérdia in his Carta anua da vice-provincia do Japdo do ano de 1Go4
(ed. Anténio Baido, Coimbra, 1933), p. 43.

4 For details of the financial dealings of this branch of the Misericérdia, see
W. L. Schurz, The Manila Galleon (New York, 1959, new edition of work first
published in 1939), pp. 167-72.

5 ]. F. Ferreira Martins, op. cit., vol. 3, pp. 446—7 and pp. 460-1.
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centre for the coast. After the building of Fort Jesus in 1593, enough
Portuguese settled there to form a Misericérdia.!

On the west coast of Africa Portuguese interest was directed to Angola.
Initially, Portuguese activity was limited to illegal slave trading and a futile
expedition to report on mineral sources. In 1557 an ambassador from the
Ngola arrived in Lisbon and the Portuguese became aware of the possibilities
of the country. A commercial attitude gave way to the desire for conquest.
A charter of 1571 divided Angola into two parts under the administration
of Paulo Dias de Novais in the dual capacity of governor and hereditary
ruler. He arrived in Luanda in 1575 and moved the city from the island to
the continent in the following year, founding a Misericérdia on the advice
of the Jesuit priest Garcia Simdes. The Misericérdia achieved its greatest
prominence in the seventeenth century. The brotherhood found a powerful
ally and protector in the Bishop and Governor (1621—4), Dom Frei Simio
Mascarenhas, who reformed the hospital. Another Bishop of the Congo
and Angola, Dom Francisco do Soveral, was a benefactor to the brother-
hood. He donated money for alms and his generosity enabled work to be
finished on the four wards of the hespital. In 1679 a new church was built.
By the 1680s the Misericérdia counted some seventy brothers, was financially
prosperous with alms from private donors and grants from the Treasury and
cured some 400 sick each year in the hospital. This prosperity did not last.
The cost of treating soldiers, prison visits and distributing alms reduced the
brotherhood to dire straits. In 1695 the Misericérdia was granted the
preference in the sale of 500 slaves annually — an unusual concession to a
charitable body! But even this measure failed to restore the brotherhood
and by 1750 the Misericérdia of Luanda was totally decadent.

A continuous thorn in the flesh of the Luanda Misericérdia was the
branch established at Massangano about 1660. The principal bone of con-
tention was the hospital run by the Misericérdia of Massangano, serving
the garrisons of Muxima, Cambembe and Ambaca. The Misericérdia in
Luanda alleged it was suffering a severe loss of income from fees normally
received for the treatment of these soldiers. Moreover, the branch at
Massangano received alms previously given to the Misericérdia in Luanda
and by its very presence reduced the authority of the parent body. These

I Anténio da Silva Régo, Documentagio para a histéria das Missées do Padroado
Portugués do Oriente. India (12 vols., Lisboa, 1947-58), vol. 12, no. 2, cap® 33.
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complaints were born of self interest and the Misericérdia survived in
Massangano because of the immediate medical treatment it offered to soldiers
wounded in the campaigns.

On the other side of the Atlantic the discovery of Brazil (1500) had made
little initial impact on Dom Manuel. The reports of Cabral and Vespucci
had not been sufficiently attractive to woo the king away from his obsession
with the Golden East. Dom Manuel had committed himself to the task of
justifying the title he had assumed of ‘Lord of the Conquest, Navigation,
and Commerce of India, Ethiopia, Arabia and Persia’. Nor, indeed, had
the small population of Portugal permitted the deployment of manpower in
the Americas as well as throughout Africa and Asia. The Portuguese
Crown had simply leased parts of Brazil to individual speculators on a
contract basis. The first such concession had been granted to a group of
New Christian businessmen under Fernio de Noronha. This group had
agreed to send six ships annually to Brazil, undertake exploration and pro-
vide for the defence of the newly discovered territories. In return they had
been granted the monopoly on all exports, including Brazil wood. If Dom
Manuel, blinded by the glitter of the Orient, had ignored his new discovery,
other European nations had not dismissed its importance so summarily.
Breton and French corsairs who had attacked Portuguese shipping in the
North Atlantic had now turned their attentions south of the equator. They
had established friendly relations with the Tupinamb4 Indians in Brazil and
soon the illegal French trade in Brazil wood had showed a larger turnover
than that of the official Portuguese contractors. Free of the restrictions and
taxes imposed by the terms of contract, the French had out-bid their
Portuguese rivals in the purchase of Brazil wood. They had been able to
offer this commodity at lower prices on the European market, especially in
Flanders where the dye was important in the textile industry. Despite
diplomatic representations by the Portuguese Crown, these traders had
continued their activities mainly in Pernambuco and Bahia. In this piracy
they had received the semi-official support of the French Crown which
challenged the validity of the Treaty of Tordesillas (1494) dividing the new-
found world between Spain and Portugal with papal sanction.

The continued incursions by French traders along the Brazilian coast had
led to a deterioration in diplomatic relations between France and Portugal.
In 1526 a fleet of six ships had left Lisbon under the command of Cristévio
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Jacques with the specific object of attacking and destroying any French
pirates in Brazilian waters. After establishing a ‘factory’ in Pernambuco
opposite the Island of Itamaracd, Cristévdo Jacques had sailed south with a
squadron of four ships and had entered the Bay of All Saints in 1527. He
had surprised and captured three French ships loading wood in the interior
of the bay near the mouth of the River Paraguacii and had taken some 300
prisoners. In 1530 Dom Jodo III had dispatched a fleet of five sail under
Martim Affonso de Sousa to dispel the French raiders and re-establish
Portuguese superiority. Martim Affonso de Sousa had captured three
French vessels at Pernambuco and then patrolled the coast southwards,
stopping at the Bay of All Saints, and the bays of Guanabara and "Cananéia.
His plans to reconnoitre the River Plate were frustrated by shipwreck, and
he returned to the Island of Sdo Vicente. He established two townships, one
on the island itself and the other some leagues inland on the edge of the

plateau of Piratininga. Before the report <ns1:XMLFault xmlns:ns1="http://cxf.apache.org/bindings/xformat"><ns1:faultstring xmlns:ns1="http://cxf.apache.org/bindings/xformat">java.lang.OutOfMemoryError: Java heap space</ns1:faultstring></ns1:XMLFault>